The Physical Appearance 
of Prophet Muhammad 


[rcee it is the sunnah of Allah (4) 44 - the custom of Allah) that He sends prophets 
with the most perfect characteristics, inner and outer, so that mankind has no reason 
to reject the messenger. No doubt, the Prophets and Messengers are appointed to lead 

and represent the human race. Therefore, Allah has made them such that they embody 

human perfection both in their moral and physical characteristics. As such, it is 
reasonable to think that the one who is the leader of all the Prophets — and humanity as 


a whole — should be the most perfect among them all. 


The Prophet (#) was the epitome of beauty and perfection in his physical and moral 
characteristics. How many a people have embraced Islaam just by looking at the blessed 
face of the Messenger of Allah (#)! It was ‘Abdullah bin Salaam (radiallah anhu) — one of 
the top rabbis of the Jews and the most knowledgeable of the torah in his time — who 
said: “When the Messenger of Allah (#) arrived in Madinah, the people came out to meet him. It 
was said that the Messenger of Allah (#) had arrived, so I went among the people to get a look at 
him. When I gazed upon the face of the Messenger of Allah (#), I knew that this face was not the 


Wey 


face of a liar. 


There are a number of narrations from the Sahaabah that describe his physical 
appearance, either as a whole or some particular aspects of it. We will summarize all the 
authentic and acceptable narrations about his description — along with their references — 
so that this compilation will serve as a concise encyclopedic guide for the common 


readers. 


Beauty of the Prophet =: 


1_[Sunan Tirmidhi (2485), Saheeh] 
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Abu Hurayrah (radiallah anhu) said: “I have not seen anything more beautiful 
than the Messenger of Allah (); it was as if the sun sails on his face” 2 
Al-Bara bin ‘Azib (radiallah anhu) said: “The Messenger of Allah (#) was the 
most handsome looking by face and the most beautiful in appearance 
among all the people” ° 

And in another narration, he said: “I once saw him in a red cloak, I had never 
seen anything more beautiful than him” 4 

And on another occasion, al-Bara (radiallah anhu) was asked: “Was the face of the 
Messenger of Allaah (#) like the sword?” He replied: “No, it was more like 
the moon” > 

Ali bin Abi Taalib (radiallah anhu) said: “I have never seen the like of him 
(=), neither before him nor after him” ° 

Abdullah bin Umar (radiallah anhu) said: “I have not seen anyone more 
fearless, noble, brave, and radiant than the Messenger of Allah (#)” ” 
Amir bin Wathilah, Abu al-Tufayl (radiallah anhu) said: “He (%) was white, 
handsome, and of medium height’ & 

Anas bin Maalik (radiallah anhu) said: “He (#) was of handsome physique” ° 
Ar-Rubayyi’ bint Mu’awwiz (radiallah anha) was asked about the description of 
the Prophet (#), she said: “O my son, if you could have seen him, you would 
have seen the sun shining.” ?° 

Hind bin Abi Haalah (radiallah anhu) said: “Allah’s Messenger (#) was an 
honored dignitary, whose face shone with the radiance of the moon on 
the night of the full moon.” ! 

‘Amr bin al-‘Aas (radiallah anhu), one of the noblemen of Quraysh, said on his 
deathbed: “There was no one more beloved to me than the Messenger of 
Allah (#) and none was more sublime in my eyes than him. Never could I 
pluck the courage to catch a full glimpse of his face due to his majesty 


- [Sunan Tirmidhi (3648) & Saheeh Ibn Hibaan (6309)] 
- [Saheeh al-Bukhaari (3549)] 
- [Saheeh al-Bukhaari (3551, 5848, 5901) & Saheeh Muslim (2337)] 
- [Saheeh al-Bukhaari (3552)] 
- [Sunan Tirmidhi (3637), Shama’il Tirmidhi (5), Saheeh] 
- [Sunan Daarimi (60)] 
- [Saheeh Muslim (2340)] 
- [Sunan Tirmidhi (1754) & Shama’il Tirmidhi (2), Saheeh] 


- [Sunan Daarimi (60)] 
- [Shama’il Tirmidhi (8)] 


and awe. And if I was asked to describe him, I would not be able to do it 
because I never caught a full glimpse of his face.” ” 


Features & Physical Attributes of the 
Prophet =: 


His = face: 


Ka'b bin Malik (radiallah anhu) reported: “Whenever Allah's Messenger (#) 
was happy, his face used to glitter, as if it was a piece of the moon.” % 
Jaabir bin Samurah (radiallah anhu) reported: “A man said, ‘the face of Allah’s 
Messenger (#) was as (bright) as the sword. Thereupon he (Jaabir) said: 
No, it was like the sun and the moon, and it was round.” “4 

Haafiz Ibn Hajar al-Asqalaani comments on this description, saying, “It is understood 
that the comparison to the sun implies radiance, and the comparison to the moon implies 
beauty, and then he mentioned the word round to indicate that both beauty and roundness 
were intended by the comparison.” * 

Ali bin Abi Taalib (radiallah anhu) said: “He (#) was neither plumbed nor 
chubby-cheeked, and there was some roundness in his face”. '° 

Abu ‘Ubayd al-Qaasim (d. 228 A.H.) comments on this, saying: “It means his face was 
not extremely round but rather there was richness/smoothness in his face, and that is more 
beloved among the Arabs.” 1” 

Aa’ishah (radiallah anha) narrates: “One day the Messenger of Allah (#) 
entered upon me looking pleased with the lines of his face brightened.” 18 


His (=) skin color: 


12 _ [Saheeh Muslim (121)] 


- [Saheeh al-Bukhaari (3556, 4418, 4677) & Saheeh Muslim (2769)] 
- [Saheeh Muslim (2344)] 

- [Fath ul-Baari (6/574)] 

- [Shama’il Tirmidhi (H. 7)] 

- [Fath ul-Baari (6/573)] 

- [Saheeh al-Bukhaari (3555, 6770) & Saheeh Muslim (1459)] 


Ali bin Abi Taalib & Anas bin Maalik (radiallah anhum) both said: “The 
Messenger of Allaah (#) had a bright white complexion (6 ,UI_,»;!)”. 


Anas bin Maalik (radiallah anhu) adds to that by saying: “He (*) had a bright 
white (azhar) complexion, (but) he was neither white as a lime (amhaq) 
nor brown or tan (515 gesi .aab 5)”. 9 


Ali bin Abi Taalib (radiallah anhu) also adds in another narration: “He (#) was 
of white complexion imbued with redness (352ry USA aay”. 4 


Meaning of Azhar and Amhaq: 

Abu ‘Ubayd Qasim bin Salam (d. 228 A.H.) explains the meaning of “azhar” in the 
following way: “Al-Azhar: Radiant white, whiteness (bayad), such that no redness mixes 
wii” = 

Abu Mansur al-Tha’labi (d. 429 A.H.) writes: “When a man is “abyad” (in complexion) 
without anything of redness (humrah) and it is not radiant but is of the color of 
plaster/gypsum (al-jiss) then it is ‘amhagq’. And if it is white (abyad), its whiteness (bayad) 
being pleasing with yellowish tinge (or radiance) in it like the color of moon and the gems 
then it is ‘azhar’. The narration of Anas in the description of the Prophet (#) (states): He 
was “azhar” and not “amhaq”. *° 

Similarly, Al-Bayhagi said: “Azhar refers to a bright white color whose whiteness is not 
flawed (or dominated) with red, yellow or any other color” and “amhag refers to extreme 
white whose whiteness is affected by greyness (or paleness)”. 4 

Therefore, in the narration of Ali, the redness that is referred is not contrary to the 
meaning of azhar in that, his whiteness is not diminished by the redness, rather it is 
enhanced with a pleasing pinkish undertone, and not like amhaq which is pale 
white devoid of any pink undertone. 

The Sahaabah often used to describe him by quoting the poetry of his uncle Abu 
Taalib, who specifically referred to him by his fair complexion, as if it was his 


unique characteristic among others. Hence, it is narrated from Abdullah bin 


19 _ [Narration of Ali: Musnad Ahmad (684, 796)] [Narration of Anas: Saheeh al-Bukhaari (3547) & Saheeh Muslim 
(2330)] 
20 _ [Saheeh al-Bukhaari (3547, 3548, 5900) & Saheeh Muslim (2347)] 
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1_[Musnad Ahmad (944)] 


22 _ [Gharib al-Hadith vol.3 p.27] 
23 - [Fiqh al-Lugha vol.1 p.68] 
24 _ [Dalaa’il al-Nubuwwah (1/299)] 


Deenaar and Saalim bin Abdullah, they said: “We heard Abdullah bin ‘Umar 
(radiallah anhu) reciting the poetic verses of Abu Taalib: 
al U dare sligll Ula... agh5y Alas) BLins gaails 
“And the white (colored) one, by whose face the rain is sought.... (who is) 
a refuge for orphans and protection for widows.” 
Ibn Umar said: “These verses occurred to my mind when I was looking at 
the face of the Prophet (#) while he was praying for rain. He did not get 
down till the rainwater flowed profusely from every roof-gutter”.2° 
And it is reported when Abu Bakr Siddeeq (radiallah anhu) heard these lines, he 
proclaimed: “By Allaah, that was the Messenger of Allaah (=)” 
And in another narration of Anas bin Maalik (radiallah anhu) when a person 
inquired the companions about the Holy Prophet (*) they pointed towards him 


Res, 8 


saying: “This white man reclining on his arm (Zsa) Aci [6 Hay”. 7” 


Abu Hurayrah (radiallah anhu) said: “Allah’s Messenger (#) was white, as if 
he were fashioned from silver’. 78 

In one narration, Abu Hurayrah said: “He was very white (shadeed ul- 
bayad)’. ” 

Muharrish al-Ka’bi (radiallah anhu) said: “The Prophet (#) set out from Al- 
Jirranah at night (and he looked) as if he were an ingot of silver (i.e., in 
whiteness and purity)” * 

These are similitudes for the pureness and brightness of his skin. 

Another similitude for his complexion was mentioned by Anas bin Maalik 
(radiallah anhu) in one variation of his narration, he said: “He (*) had a fair 
complexion (it seemed) as if his perspiration was made of pearls.” 

It means, because of his fair complexion his perspiration would seem to shine under 


the light of the sun, as if it were made of pearls. 


Summary: We might conclude from all these narrations that: 


@ His (*) skin tone was NOT an extremely pale white color that is devoid of any 


red/pink undertone. 


@ It was NOT brown or tan. 


- [Saheeh al-Bukhaari (1008)] 

- [Musnad Ahmad (26)] 

- [Saheeh al-Bukhaari (63)] 

- [Shama’il Tirmidhi (12)] 

- [Al-Ma’rifah wal-Taareekh by Ya’qoob bin Sufyan (3/278), Isnad Hasan] 
- [Sunan Nasa’ee (2864)] 


@ And it was also NOT a white color that is dominated by red or yellow tones. 
@ Rather, it was what we would consider a fair (normal) or light complexion that has 
just the perfect and balanced amount of red or pinkish undertone that gets noticed 


due to the heat of the sun or the wind. 
His (=) eyes: 


@ Ali bin Abi Taalib (radiallah anhu) said: “The Messenger of Allaah (#) had big 
eyes, long eyelashes, and his eyes were imbued with redness.” *! 

@ Ali also said: “He (#) had black pupils, and long eyelashes” 2 

@ And in another narration, Ali said: “He had very black eyes” 3 

@ In the narration of Yazeed al-Faarsi who saw the Prophet (*) in his dream then he 
related it to ‘Abdullah bin ‘Abbas (radiallah anhu) who confirmed his description. 
He said: “I saw a man... with a beautiful smile, and eyes laced with 
blackness” #4 

@ Abu Hurayrah (radiallah anhu) said: “He (#) had a wide forehead, and long 
eyelashes” * 

© Jabir bin Samurah (radiallah anhu) said: “His (#) eyes were ashkal.” % 
The narrator Simak interpreted the word ashkal to mean: “long in the slit of the eye’. 
However, it’s correct meaning is: “redness in the white area of the eye”. Qaadi 
‘Iyaad said: “This is a mistake of Simaak by the agreement of scholars. And it is an obvious 
wrong. The correct meaning as agreed upon by the scholars which is also narrated by Abu 
Ubayd and the remaining scholars of ghareeb words is that: Shuklah refers to the redness in 
the white part (sclera) of the eyes.” *” 
This redness is from thin red veins and is something that is admired. And Ibn 


Kathir said: this is an indication of strength and valor. 


Summary: 


31 _ [Musnad Ahmad (684, 796)] 

32 _ [Dalaa’il al-Nubuwwah by Bayhagi (1/213)] 

33 _ [Shama’il Tirmidhi (7)] 

34 _ [Musnad Ahmad (3410) — the term used is “akhal ul-‘aynayn” — al-kahal with two fathas refers to the natural 
blackness of the corners of the eyelids.] 

35 _ [Dalaa’il al-Nubuwwah (1/214)] 

36 - [Saheeh Muslim (2339)] 

37 _ [Sharh al-Nawawi ‘ala Saheeh Muslim (15/93)] 


The Messenger of Allah (#) had big eyes, long and dark eyelashes, wide forehead, pure 
black pupils contrasted with white sclera which was also imbued with some redness. 


No doubt, all attributes of a beautiful eye according to the people of sound taste. 


His (=) eyebrows: 


@ It is reported that Umm Ma’bad (radiallah anha) said: “The Messenger of Allah 
(#) had azaj eyebrows that were connected (aqran)” *8 
Note: "Al-Zujaj" refers to the length and fineness of the eyebrows, and their 
extension towards the back of the eyes. And it also refers to its arched shape. 

Note: This description of his eyebrows being connected is different from what was 
narrated by Hind bin Abi Haalah as mentioned below. 

@ It is reported that Hind bin Abi Haalah said: “He (#) had (azaj) thick arched 
eyebrows without a gap between them, and a vein could be seen between 
them that would throb when he was angry.” *” 

Note: Al-Bayhaqi said: “I find what Ibn Abi Haalah reported to be more accurate. And al- 
Asma’ee said: the ‘arabs used to dislike connected eyebrows and used to prefer al-balaj, and 
‘al-balaj’ is when the eyebrows are separated, leaving a clear space between them,” * 

This is supported by the description of Ali bin Abi Taalib as mentioned below. 

@ Ali bin Abi Taalib (radiallah anhu) said: “He (#) was impressively ablaj’”. “! 
"Al-Abalaj" is the clear space between the eyebrows where there is no hair. 


It's possible to reconcile between the two by saying that the Prophet (*) did not have a 
true "agran" or "ablaj." Instead, there was a slight gap between his eyebrows, which 
could only be seen if observed closely. It's also possible that the "aqran" mentioned in 
the description of Umm Ma’bad was seen during his journey when his face was covered 
with dust. Therefore, if the Prophet was described as having "aqran," it was based on 
his appearance during travel, and there is no doubt that Umm Mabad's description of 
him, peace be upon him, was made during a journey. 


Al-Tha'labi (d. 429 h.) said about the eyebrows in Figh ul-Lughah: "Among their virtues 
are ‘az-zajaj’ and ‘al-balaj,’ and among their faults are ‘qaran,’ ‘zabab,’ and ‘ma‘at.’ 'Az-zajaj’ 
is the fineness of the eyebrows and their extension, as if drawn by a pen. ‘Balaj’ is the gap 
between the eyebrows, which is preferred by Arabs, and they dislike the ‘qaran,’ which is when 


38 _ [Mustadrak al-Haakim (4274)] 
39 _ [Shama’il Tirmidhi (8)] 

40 - [Dalaa’il al-Nubuwwah (1/293)] 
41 - [Musnad Ahmad (1300)] 


the eyebrows are connected. ‘Zabab’ refers to the abundance of hair in the eyebrows, and 'ma'at’ 
is the falling of hair from some parts of the eyebrows.” 


His (=) nose: 


The Prophet (#) had a finely shaped nose that radiated light and beauty. The bridge of 
his nose was high and distinguished, and the tip of his nose was smooth and narrow. 
There was a slight bump/curve in the middle of the bridge, which was barely 
noticeable. Anyone who did not carefully observe him would think that his nose is 
straight from top to bottom without any qana (curve) because of the perfect proportion 
and balance of its curvature. 


© Hind bin Abi Haalah (radiallah anhu) said, "The bridge of the Prophet (#)’s 
nose was aqna and it had a light shining over it; the one who did not 
carefully observe it would think it’s asham." 
Al-gana refers to the length of the nose and the fineness/narrowness of the tip along 
with a delicate bump/curve in the middle of its bridge. 
Al-Asham refers to the finely shaped and straight nose with no curve in it. 
To summarize, his nose was straight from top to bottom yet so slightly curved in the 
middle that it would give the illusion of being completely straight. And his nose tip 
was proportionate and even with the length of the nose without protrusion. 


These features are considered attributes of beauty that the Arabs admire and boast 
about. Al-Tha'labi (d. 429 h.) mentions among the admirable features of the nose: “Al- 
Shamam which refers to the elevation of the nose bridge with its top even. And AI- 
Qana which refers to the length of the nose, the narrowness of the tip, and slight bump 
in the middle.” * 


Al-Qalqashandi (d. 821 h.) considered a nose with qana in it — i.e., a straight nose with a 
slightly elevated middle of the bridge along with its narrowness — to be an attractive 
feature. He says this is a common feature among the arabs. He further says that al- 
shamam in the nose is also an admired feature — which is the levelness of the nose 


bridge and the elevation of its tip. “ 


His = mouth and teeth: 


42 _ TFigh ul-Lughah wa Sirr ul-‘Arabiyyah (p. 84)] 
43 - [Fiqh ul-Lughah (p. 88)] 
44 _ [Subh al-A’sha (2/9)] 


Jabir bin Samurah (radiallah anhu) said: “He (#) had a wide/grand mouth.” * 
It is narrated from ‘Ali bin Abi Taalib (radiallah anhu) that: “He (#) had a 
beautiful mouth (hasan ul-fam)” * 

And in the narration of Yazeed al-Faarsi who saw the Prophet (#*) in his dream and 
then described his dream to Ibn ‘Abbaas (radiallah anhu), he said: “He (#) had a 
beautiful smile (hasan ul-madhak)” “” 

In a long hadeeth from Umar bin al-Khattab (radiallah anhu) in which the people 
thought the Prophet (#) had divorced his wives, so Umar said: O Messenger of 
Allaah, I entered the mosque and the people were playing with pebbles and saying: 
The Messenger of Allaah has divorced his wives, should I go and inform them that 
you have not divorced them? He said: ‘Yes if you like.’ Then I stayed with him 
talking until “the signs of anger disappeared from his face and his face had 
a natural tranquility upon it and he laughed and his (front) teeth were 
the most beautiful of all people (min ahsan in-naas thaghran)” * 

In the narration of Hind bin Abi Haalah (radiallah anhu), it is reported that: “The 
Messenger of Allah (#) had cleft teeth” 49 

It is reported that Ibn ‘Abbas (radiallah anhu) said: “Allah’s Messenger (#) had 
a (fine) gap between the front pair of teeth. When he spoke, it seemed 
as if a light was emerging from between his front teeth.” »° 

And Abu Hurayrah (radiallah anhu) said: “The Messenger of Allah (#) had 


beautiful front teeth” °! 


His = moustache: 


It is one of the instructions of the Prophet (**) to trim the moustache and lighten it until 


the whiteness of the skin underneath it is visible. This is also what he commanded his 


companions with, to distinguish the identity of Muslims from others. Hence, this was 


also the practice of the Prophet (**). 


His = forehead: 


- [Saheeh Muslim (2339)] 

- [Tabaqat al-Kubra, Ibn Sa’d (1/316)] 

- [Tabaqat al-Kubra, Ibn Sa’d (1/320) & Musnad Ahmad (3410)] 
- [Saheeh Muslim (1479)] 

- [Shama’il Tirmidhi (8), Da’eef] 

- [Shama’il Tirmidhi (15), Da’eef] 

- [Dalaa’il al-Nubuwwah by al-Bayhaqi (1/217)] 


@ Abu Hurayrah (radiallah anhu) said: “He (#) had a wide forehead” * 
@ And it is also narrated from Hind bin Abi Haalah (radiallah anhu) that: “He (#) 
was broad of forehead” © 


His = head and beard 


The Messenger of Allah (#) had a large head and a magnificent beard with abundant 
black hair that almost filled his neck when he spoke. Those who stood behind him 
could sense the greatness of his beard through its movement. 


Ali bin Abi Taalib (radiallah anhu) said: “The Messenger of Allaah (#) was 
neither too tall nor too short, and he had a large head” ™ 

And Ali bin Abi Taalib (radiallah anhu) said: “The Messenger of Allah (%) had 
a fair complexion with a hint of redness, and a prominent forehead” * 
And Ali bin Abi Taalib (radiallah anhu) said: “The Messenger of Allah (#) had 
a magnificent beard” * 

And Ali bin Abi Taalib (radiallah anhu) said: “The Messenger of Allaah (#) 
had a thick beard (kath ul-lihyah)” *” 

Jaabir bin Samurah (radiallah anhu) said: “The Messenger of Allaah (#) had 
abundant hair in his beard” °° 

Abu Hurayrah (radiallah anhu) said: “The Messenger of Allaah (#%) had a 
black beard” 

In the narration of Yazid al-Farisi about his dream vision of the Messenger of Allah 
(#), which he recounted to Ibn Abbas (radiallah anhu) and confirmed its 
authenticity, it was mentioned: “I saw a man with a beautiful smile, with a 
pleasing round face, and his beard was filled from here to here and it 
almost filled his neck.” © 

@ And Abu Ma’mar narrated from Khabbaab bin al-Arat (radiallah anhu) saying: “I 
asked Khabbab bin Al-Arat whether the Prophet (#) used to recite the 


52 _ [Dalaa’il al-Nubuwwah (1/214)] 

53 - [Shamail Tirmidhi (8)] 

54 - [Sunan Tirmidhi (3637)] 

55 - [Musnad Ahmad (944)] 

56 - [Musnad Ahmad (946)] 

57 [Musnad Ahmad (684)] - "Kath al-Lihyah" (4:aU) 4S) means having a thick beard. Ibn Manzur said: "In his 
description (peace and blessings be upon him), it was mentioned that he had a thick beard," meaning that it was 
full and dense with abundant hair, and not thin or long. 

58 _ [Saheeh Muslim (2344)] 

59 _ [Dalaa’il al-Nubuwwah by al-Bayhaqi (1/217)] 

60 - [Musnad Ahmad (3410)] 


Qur'an in the Zuhr and the ° Asr prayers. He replied in the affirmative. I 
said, “How did you come to know that?” He replied, “From the movement 
of his beard.”” © 


His = hair: 


The Messenger of Allah (#) had beautiful and abundant hair, which were neither 
extremely curly nor straight but somewhere in between. They were very black and 
reached halfway down his ears, sometimes covering the fatty part of his ears, and 
sometimes reaching between his ears and shoulders. At first, he used to part it in the 
middle of his forehead, but later he divided it into two parts. Sometimes he would 
comb it into four parts so that the right ear would be visible between two parts, and the 
left ear would be visible between two other parts. Both ears could be seen in their 
whiteness between those parts, like shining stars in the darkness of his hair. 


@ Anas bin Maalik (radiallah anhu) said: “The Messenger of Allaah (#*) had hair 
that were neither too curly nor too straight” @ 

@ Abu Hurayrah (radiallah anhu) said: “The Messenger of Allah (#) had 
extremely black hair’ © 

@ Abu at-Tufayl (radiallah anhu) said: “I saw the Messenger of Allah (#) on the 
day of the Conquest of Mecca, and I cannot forget the whiteness of his 
face along with the intensity of the blackness of his hair.” ™ 

@ Anas bin Maalik (radiallah anhu) said: “The hair of the Messenger of Allah (#) 
reached halfway down his ears” © 

@ Al-Bara’ bin ‘Azib (radiallah anhu) said: “The Prophet (#) was of moderate 
height having broad shoulders, (long) hair reaching his ear-lobes. Once I 
saw him in a red cloak and I had never seen a more handsome man than 
him” & 

@ Al-Bara’ bin ‘Azib in another narration said: “I have not seen anyone in red 
attire and with locks hanging down to his shoulders more beautiful than 
the Messenger of Allah (#)” ” 


oa) 
B 


- [Saheeh Bukhaari (761)] 

- [Saheeh Bukhaari (3548, 5900) & Saheeh Muslim (2347)] 

- [Dalaa’il al-Nubuwwah by al-Bayhagi (1/275), Hasan] 

64 _ TAl-Haythami said: “It is narrated by al-Bazzaar and its narrators are the narrators of al-Saheeh” See Majma’ al- 
Zawa’id (8/280). The asal of this hadeeth is found in Saheeh Muslim (2340)] 

55 _ [Saheeh Muslim (2338)] 

66 - [Saheeh Bukhaari (3551) & Saheeh Muslim (2337)] 

67 - [Saheeh Muslim (2337)] 
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ON 


@ Anas bin Maalik (radiallah anhu) said: “His (#) hair hung between his ears 
and shoulders (‘aatigihi)” 

@ Ibn ‘Abbas (radiallah anhu) said: “The Prophet (#) liked to do the same as 
the People of the Book in matters about which he had received no 
command. The People of the Book used to let their hair hang down and 
the polytheists used to part their hair, so the Prophet let his forelock hang 
down, but afterwards he parted it.” ® 

@ Umm Hani (radiallah anha) narrated: “The Messenger of Allah (#) entered 
Mecca in the year of the Conquest with four parts (ghada’ir) to his hair.” © 
In another narration from her, she said: “I saw four braids (dhafaa’ir) in the 
hair of the Messenger of Allah (#).” ” 

@ A’ishah (radiallah anha) said: “When I parted the hair of the Messenger of 
Allah (#) I made a parting from the crown of his head and let his forelock 
hang between his eyes.” 7! 


The Prophet's (=) white hair and dyed hair: 


The Messenger of Allah (#) had a little bit of white hair on his head and beard, and 
most of the white hair on his head were on the sides of the head. Most of the white hair 
on his beard were under his lower lip (al-‘anfaqah), above his chin. His white hair shone 
like strands of silver between the blackness of his hair. Whenever the yellow dye 
touched his white hair (and he did that often), it looked like strands of gold shining 
between the blackness of his hair. May Allah's blessings and peace be upon him. 


@ Wahb Abu Juhayfah as-Suwaa’i (radiallah anhu) said: “I saw the Prophet (#) 
and saw some white hair below his lower lip above the chin.” 7” 

@ Anas bin Maalik (radiallah anhu) said: “When the Messenger of Allaah (#) 
died, he scarcely had twenty white hairs on his head.” Rabee’ah (the 
narrator) said: “I saw one of the hairs of Allah’s Messenger (#) and it was 
red. When I asked about it, it was said: This is from a scent (that he used 
to apply to his hair that might have changed the color of his hair).” ” 


68 - [Saheeh Bukhaari (3558, 3944, 5917) & Saheeh Muslim (2336)] 

69 - [Sunan Tirmidhi (1781), Sunan Abu Dawood (4191), & Sunan Ibn Maajah (3631)] 

70 _ [Musnad Ahmad (27390)] - "Ghada’ir" (‘/¢) is the plural of "Ghadirah", and "Dhafa’ir" (o*144) is the plural of 
"Dhafirah". Both "Dhafirah" and "Ghadirah" mean locks, which is a strand of hair when it is left free. If the strand 
of hair is twisted, it is called "Aqeesah". See Jaami’ al-Usool (11/236) and Lisaan al-‘Arab (4/490, 5/10, 7/56). 

71 - [Sunan Abu Dawood (4189, Hasan)] 

72 - [Saheeh al-Bukhaari (3545)] 

73 - [Saheeh Bukhaari (3547)] 


@ Muhammad ibn Sirin narrated: “I asked Anas bin Malik, ‘Did the Messenger 
of Allah (#) dye his hair?’ He said, ‘He did not see much white hair on the 
Messenger of Allah (#8) (to dye).’” “ 

@ Thaabit said: Anas bin Maalik (radiallah anhu) was asked whether the Messenger 
of Allah (#) used to dye his hair, he replied: “The Prophet (#) did not have 
enough grey hair to dye, (such that) if I wanted to count the fading hairs 
in his beard (I could have)” ” 

And he said: “He (#) did not dye his hair. However, Abu Bakr dyed his hair 
with henna and katam, and ‘Umar dyed it with henna alone” % 

@ Anas bin Maalik (radiallah anhu) said: “Allah's Messenger (#) did not dye, he 
only had some whiteness in his hair under his lower lip (al-‘anfaqah), on 
his temples and very little on his head.” ” 

© Jaabir bin Samurah (radiallah anhu) said: “Some greyness had started 
appearing on the front part of the head and beard of Allah's Messenger 
(#). When he applied oil, it did not become visible, but when his hair 
were disheveled, it became apparent.” % 

@ lIyad ibn Abi Rimthah (radiallah anhu) said: “I went with my father to meet 
the Messenger of Allah (#) and when I saw him, he asked me, ‘Do you 
know who this is?’ I replied, ‘No.’ He said, ‘This is the Messenger of Allah 
(#).' I got goosebumps when he said that, and I used to think that the 
Messenger of Allah (#) would be something unlike other people. But then 
I saw that he was a man with hairlocks hanging down to his earlobes that 
were dyed with henna and he had on him two green garments. ” 

@ Ibn ‘Umar (radiallah anhu) narrated: “The Prophet (#*) used to wear tanned 
leather sandals and dye his beard yellow with al-wars (a plant of yellow 
color in Yemen, like sesame) and saffron.” And Ibn ‘Umar used to do that 
too.” °° 

@ Uthmaan bin Abdullah bin Mawhib said: “We entered upon Umm Salamah 
(radiallah anha), and she brought out for us a hair of the Messenger of 
Allah (#), and it was dyed red with henna and katam.” * 


74 _ [Saheeh Muslim (2341)] 

75 - [Saheeh Bukhaari (5895)] 

76 - [Saheeh Muslim (2341)] - "Al-Katam" (SS!) is a plant that grows near the rocky areas. Its fruit looks like pepper, 
with a single seed, and is commonly known as monkey pepper. Its extract is used as a hair dye and also used to 
make ink for writing. 

77 _ TSaheeh Muslim (2341)] 

78 _ [Saheeh Muslim (2344)] 

79 _TSunan Abu Dawood (4206 briefly) & Musnad Ahmad (7109, 7116)] 

80 - [Sunan Abu Dawood (4210) & Sunan Nasaa’ee (5244)] 

81 _ [Al-Ma’rifah wal-Taareekh by Ya’qoob bin Sufyaan (3/281), Isnaad Saheeh] 


@ Naafi’ narrates from Ibn Umar (radiallah anhu) he said: “The Messenger of 
Allaah (#) had about twenty white hair” * 


Note: 


The observations made from the previous hadiths indicate that the Prophet (*) did 
indeed dye his hair, such as the hadith of Ibn Abi Rimthah and the hadith of Ibn Umar 
(may Allah be pleased with them), while other hadiths deny this, such as the hadith of 
Anas ibn Malik (may Allah be pleased with him). 


Also among the hadiths is the one that specifies the number of gray hairs of the Prophet 
(), such as the hadith of Anas mentioned earlier, where he identified the gray hair as 
eleven, while other hadiths indicate that the gray hair was more than that, such as the 
hadith of Ibn Umar. 


The scholars have collected these hadiths and concluded the following: 


- Firstly: The Prophet (*) did dye his hair. Ibn Kathir said, “Anas' denial of dyeing 
is contradicted by the affirmation presented by others, and the 
established rule is that affirmation (ithbaat) takes precedence over denial 
(nafee) because the one who affirms something carries extra knowledge 
that is not available to the denier.” ® 

- Secondly: The affirmation presented by companions other than Anas, that the gray 
hair was more than what he specified is more preferred as it also indicates extra 
knowledge, especially what was reported by Ibn Umar, regarding whom it is 
doubted that he received that information from his sister, Umm ul-Mu’mineen 
Hafsah. This is because her knowledge was more comprehensive than that of Anas, 
as she often used to groom the Prophet's hair (*). 


See also: 


https://islamqa.info/en/answers/240084/how-did-the-prophet-blessings-and-peace-of- 


allah-be-upon-him-braid-his-hair-when-it-grew-long 
Seal of Prophethood: 


One of the features of the Prophet (#*) that is mentioned in the old books is that between 
his shoulders was the Seal of Prophethood. That was a sign of his truthfulness, and that 


82 _ [Al-Ma’rifah wal-Taareekh (3/282) & Dalaa’il al-Nubuwwah by al-Bayhagi (1/239)] 
83 _ [See: al-Shamaa’ il by Ibn Katheer (p 42)] 


he was indeed the promised Prophet (*). In fact, Salmaan al-Faarsi (radiallah anhu) 
accepted Islaam because of this seal that was foretold to him by a Christian man. * 


The description of the Seal of Prophethood has been narrated in the saheeh Sunnah. It 
was an area of raised skin the size of a pigeon’s egg, between the shoulders of the 
Prophet (#). It was surrounded by moles and on it were some hairs. 


© Jaabir ibn Samurah (radiallah anhu) said: “I saw the Seal by the Prophet’s 
shoulder, like a pigeon’s egg, resembling his body” i.e., its color was like the 
rest of his body. ® 

@ ‘Abdullah ibn Sarjis said: “I saw the Prophet (#), and I ate bread and meat 
with him (or he said, thareed - a meat dish)... then I went behind him 
and I looked at the Seal of Prophethood between his shoulders, near the 
top of his left shoulder, the shape of a hand with the fingers together (but 
smaller in size, the size of a pigeon’s egg), with moles on it.” *% 

@ Abu Zayd ‘Amr ibn Akhtab al-Ansaari (radiallah anhu) said: “I touched his 
back, and my fingers touched the Seal.” He was asked, “What is the 
Seal?” He said, “A number of hairs growing together.” * 


His = neck: 


© Itis reported that Ali bin Abi Taalib (radiallah anhu) said: “The neck of Allah’s 
Messenger (#) was like a silver pitcher” % 

Note: Meaning, the neck of the Messenger of Allaah (#) was so smooth and shiny 
that it looked like a silver jug or pitcher. It is used to convey the idea of the beauty 
and elegance of the person's neck. 

@ It is reported in the hadeeth of Hind bin Abi Haalah (radiallah anhu) that: “It was 
as if the neck of Allah’s Messenger were the neck of a statue shaped in 
pure silver” * 

@ It is reported in the hadeeth of Umm Ma’bad (radiallah anha) that: “And in his (#) 
neck was Sata’ (tallness)” ” 


84 _ See: The Story of how Salman al-Faarsi (radiallah anhu) accepted Islaam 
[https://islamqa.info/en/answers/88651] 

85 - [Saheeh Muslim (2344)] 

86 - [Saheeh Muslim (2346)] 

87 _ [Shama’il Tirmidhi (20)] 

88 _ [al-Tabaqaat al-Kubra by Ibn Sa’d (1/314), Taareekh al-Madeenah by Ibn Shabbah (2/606), Dalaa’il al- 
Nubuwwah by al-Bayhagi (1/273), Taareekh Dimashq by Ibn Asaakir (3/260, 263)] 

89 _ [Shama’il Tirmidhi (8)] 

90 - [Al-Mustadrak by al-Haakim (4274)] - Regarding the statement: "And in his neck was sata’ (oe It means 


length, it is said "a man is asta’ (alani)" and '’unuq sata’a" refers to a neck that is erect. And from this word, it is 


His = shoulders: 


@ Al-Bara’ bin ‘Azib (radiallah anhu) said: “The Prophet (#) had broad 
shoulders” 

@ Abu Hurayrah (radiallah anhu) said: “The Prophet (#) had broad shoulders... 
when he took off his cloak from his shoulders, it was as if he were a silver 
ingot” ” 

@ Itis reported that Ali bin Abi Taalib (radiallah anhu) said: “The Prophet (#) was 
of prominent mushaash (shoulder-joints) and katad (upper part of the 
back)” °% 


His = hands & feet: 


@ Anas bin Maalik (radiallah anhu) said: “I have never touched a silk or Dibaaj 
(i.e. thick silk) softer than the palm of the Prophet.” ™ 

@ Abu Juhayfah (radiallah anhu) said: “Once Allah’s Messenger (#) went to al- 
Bat-ha at noon, performed the ablution and prayed.... (after the prayer) 
the people got up and started holding his hands and wiping their faces 
with it. I also took his hand and placed it on my face, and noticed that it 
was colder than ice, and its smell was nicer than musk.” % 

© Jaabir bin Samurah (radiallah anhu) said: “I prayed along with Allah's 
Messenger (*) the first prayer. He then went to his family and I also went 
along with him when he met some children (on the way). He began to pat 
the cheeks of each one of them. He also patted my cheek and I 
experienced a coolness or a fragrance of his hand as if it had been 
brought out from the scent bag of a perfumer.” % 

@ Abu Hurayrah and Anas bin Maalik (radiallah anhum) said: “The Messenger of 
Allah (#) had big hands and feet”. ” 


said about the dawn, when it first appears vertically: sata’a and yasta’ (¢44). [See: Sharh us-Sunnah by al-Baghwi 
(13/267)] 

91 - [Bukhaari (3551) & Muslim (2337)] 

92 - [Jaami’ Ma’mar (20491) & Dala’il al-Nubuwwah by al-Bayhagi (1/275)] 

93 - [Sunan Tirmidhi (3638) & Shama’il Tirmidhi (7)] — al-Katad refers to the upper part of the back, above or 
between the shoulders; the part where the two shoulder-blades come together; or the part between the base of 
the neck and the should-blades. 

94 - [Saheeh al-Bukhaari (3561) & Saheeh Muslim (2330)] 

95 - [Saheeh al-Bukhaari (3553)] 

96 - [Saheeh Muslim (2329)] 

97 - [Saheeh al-Bukhaari (5907-5912)] 


© Ali bin Abi Taalib and Anas bin Maalik (radiallah anhum) in another narration 
said: “The Messenger of Allah (#) had fully fleshed hands and feet.” 

@ Ali bin Abi Taalib (radiallah anhu) said: “The Messenger of Allah (#) had fully 
fleshed hands and feet... and whenever he walked, he leaned forward as if 
he was going down a slope.” ” 

© It is reported in the hadeeth of Hind bin Abi Haalah (radiallah anhu): “His 
forearm was long, and palms were wide. The palms and both feet were 
fully fleshed. The fingers and toes were moderately long. The soles of his 
feet were a bit deep. His feet were so smooth that water would bounce 
off them. When he walked, he lifted his legs with vigor, leaned slightly 
forward and placed his feet softly on the ground. He walked at a quick 
pace. When he walked it seemed as if he was descending to a lower 
place. When he looked at something, he turned his whole body towards 
it.” 100 

© Jaabir bin Samurah (radiallah anhu) said: “The Messenger of Allah had lean 
heels.” (The narrator Simaak said, “It implies little flesh at the heels.”) 1°! 


His = height: 


@ Al-Bara’ bin ‘Azib (radiallah anhu) said: “The Messenger of Allah (#) had the 
best disposition, and he was neither very tall nor short-statured.” 1° 

@ Anas bin Maalik (radiallah anhu) said: “The Messenger of Allah (#) was 
neither excessively tall, nor short.” 1° 

@ In another narration, Anas bin Maalik (radiallah anhu) added: “He was of 
medium height amongst the people, neither tall nor short.” 1% 

@ Ali bin Abi Taalib (radiallah anhu) said: “The Messenger of Allah (#) was 
neither tall nor short.” 19 


His body hair: 


98 - [Saheeh al-Bukhaari (5910), Musnad Ahmad (744), Sunan Tirmidhi (3637)] 

99 - [Sunan Tirmidhi (3637)] 

100 - [Shama’il Tirmidhi (8)] 

101 - [Saheeh Muslim (2339)] 

102 - [Saheeh al-Bukhaari (3549), & Saheeh Muslim (2337)] 

103 - [Muwatta Imaam Maalik (1674), Saheeh al-Bukhaari (3548, 5900) & Saheeh Muslim (2347)] 
104 - [Saheeh al-Bukhaari (3547)] 

105 - [Musnad Ahmad (746, 1053)] 


@ It is reported in the hadeeth of Hind bin Abi Haalah (radiallah anhu): “The 
Messenger of Allah (#) had a delicate strip of hair from the top of the 
chest to the navel... between the chest and the navel there was a thin 
line of hair like a line of writing... besides this line, neither the breasts nor 
the stomach had other hair on it. He had hair on his arms and shoulders 
and the upper parts of his chest.” 1% 

© Itis also reported from Ali bin Abi Taalib (radiallah anhu) that he said: “The 
Messenger of Allah (#) had a delicate strip of hair from the top of his 
chest to his navel, like a stick. There was no other hair in his stomach 
and chest.” 17 


His chest & belly 


@ Umm Ma’bad (radiallah anha) said: “He (#8) was not burdened with a big 
belly.” 108 

@ In the hadeeth of Hind bin Abi Haalah (radiallah anhu), it is reported: “He (#) was 
well-proportioned in physique, firmly cohesive, and his stomach and 
breast were in even balance, but his chest was broad and wide.” 1° 


His = saliva: 


@ Waa’il bin Hajr (radiallah anhu) narrated: “I came to the Prophet (#) with a 
bucket of water. He drank from it, then spit some water out into the 
bucket, and then poured it into the well, or he drank from the bucket and 
then poured it into the well. The water in the well then became fragrant 
like the scent of musk.” 1° 

@ Itis reported from Ruzaynah a servant of Allah’s Messenger, who was asked about 
the Fast of ‘Aashoorah if she had heard anything from the Prophet about it, she said: 
“The Messenger of Allah used to honor the day of ‘Ashoorah. He would 
even call for his young grandchildren and the young children of Faatimah 
to be brought to him on that day. He would then rub his saliva on their 


106 - [Shama’il Tirmidhi (8)] 

107 - [Al-Tabaqaat al-Kubra by Ibn Sa’d (1/314) — Similarly is reported from Aa’ishah in Dala’il al-Nubuwwah by Abu 
Nu’aym (P. 640)] 

108 - [Al-Mustadrak by al-Haakim (4274)] 

109 - [Shama’il Tirmidhi (8)] 

110 - [Musnad Ahmad (18838), Classed Hasan by Shaikh al-Arnaa’ oot] 


palates and say to their mothers, ‘Do not breastfeed them until nightfall.’ 
His saliva would suffice them.” !! 

@ Buraydah bin al-Haseeb (radiallah anhu) said: “The Messenger of Allah (#) 
rubbed his saliva on the leg of ‘Amr bin Mu’aadh when it was severed, 
and it was healed.” !2 

@ Ali bin Abi Taalib (radiallah anhu) said: “I have never suffered soreness or 
fault in my eye ever since the Messenger of Allah (#) wiped my face and 
rubbed his saliva on my eye on the day of Khaybar when he entrusted me 
with the banner.” 18 

@ Yazeed bin Abi Ubayd narrates about Salamah bin al-Akwa’ (radiallah anhu) 
saying: “I saw the trace of a wound in Salamah's leg. I said to him, ‘O Abu 
Muslim! What is this wound?’ He said, ‘This was inflicted on me on the 
day of Khaibar and the people said, ‘Salamah has been wounded.’ Then I 
went to the Prophet (#) and he puffed his saliva in it (i.e. the wound) 
thrice., and since then I have not had any pain in it till this hour.” !4 


His = sweat and scent: 


@ Umm Sulaym (radiallah anha) (the mother of Anas bin Maalik radiallah anhu) 
reported that: “The Messenger of Allah (#) visited her house for rest, and 
she spread a piece of leather rug for him. He (#) sweated profusely and 
she collected his sweat and mixed it in a perfume and in bottles. Allah’s 
Messenger said: “Umm Sulaym, what is this?” She said: “It is your sweat, 
which I have put in my perfume, and we hope to seek blessings for our 
children through it.” Thereupon he said: “You've done well.” 15 

@ Anas bin Maalik (radiallah anhu) said: “I have never smelt a perfume nicer 
than the sweat of Allah’s Messenger (#).” 16 

© Jaabir bin Samurah (radiallah anhu) said: “I prayed along with Allah's 
Messenger (#) the first prayer. He then went to his family and I also went 
along with him when he met some children (on the way). He began to pat 


111 - [Al-Nafaqah by Ibn Abi al-Dunya (306), Saheeh Ibn Khuzaymah (2089), Al-Mu’jam al-Kabeer by al-Tabaraani 
(24/277 H 704), Dalaa’il al-Nubuwwah by al-Bayhaqi (6/226), Ma’rifat al-Sahaabah by Abu Nu’aym (6/3334). In its 
chain of narrators, Umm ‘Ulaylah and Amatullah bint Ruzaynah (the daughter of Ruzaynah) are considered majhool 
(unknown with regard to their reliability). Nevertheless, since this narration is a personal recollection from certain 
female family members, it can be regarded as a historical account that does not conflict with any Islamic legal 
guidelines. Such traditions allow for a degree of flexibility. ] 

112 - [Saheeh Ibn Hibbaan (6509), Classed Hasan by Shaikh al-Arna’oot] 

113 - [Musnad Ahmad (579), Musnad Abu Ya’la (593), Classed Hasan by al-Arnaa’oot] 

114 - [Saheeh al-Bukhaari (4206)] 

115 - [Saheeh al-Bukhaari (6281) & Saheeh Muslim (2331, 2332)] 

116 - [Saheeh al-Bukhaari (3561) & Saheeh Muslim (2330)] 


the cheeks of each one of them. He also patted my cheek and I 
experienced a coolness or a fragrance of his hand as if it had been 
brought out from the scent bag of a perfumer’”. 1!” 

© Jaabir bin Abdullah (radiallah anhu) said: “The Prophet (#) never passed by a 
street, except that anyone who followed him would know that he passed 
by it due to the fragrance of his sweat.” 18 


His = Voice: 


@ It is narrated from Umm Ma’bad (radiallah anha), she said: “In the voice of the 
Messenger of Allah (#), there was a hint of Sahl.” 1 
Imaam Abu Muhammad al-Baghawi (d. 516 A.H.) says while explaining the word 
“Sahl”: “And in his voice, there was ‘Sahl (+<),’” meaning sharpness and strength, and 
from this word we get ‘Saheel al-Khayl’ (neighing of horses). In another narration, it is 
mentioned as "Sahil (s3),” meaning hoarseness. It means that his voice was not overly 
high-pitched; and that is a good trait as long as it is not too drastic.” 17° 

@ Umm Haani (radiallah anha) said: “I used to hear the recitation of the 
Prophet (#) in the depths of the night, while I was on my roof, and he 
was near the Ka’bah.” #7! 


117 - [Saheeh Muslim (2329)] 

118 - [Sunan Daarimi (66)] 

119 - [Al-Mustadrak by al-Haakim (4274), Al-Mu’jam al-Kabeer by al-Tabaraani (4/48 H. 3605), Sharh Usool ul- 
I’tiqaad by al-Laalkaa’i (1437), & Sharh us-Sunnah (13/263)] 

120 - [Sharh us-Sunnah by al-Baghawi (13/267)] 

121 - [Musnad Ahmad (26894), Sunan Nasaa’ee (1013), Sunan Ibn Maajah (1349), Classed Saheeh by al-Arnaa’oot] 


